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ancient distribution of society were allowed to mingle with
religious conceptions, and the accident of birth to debar
a man from offering to the Deity what was, by the con-
fession of the priests themselves, a higher and holier
form of worship. And yet what after all was the meaning
of these ceremonies ? Of what use was Vedokta or Puran-
okta if no one understood what they were intended to
imply? And if the priests themselves understood them,
why did they not teach the people, who were thus led to
put faith in meaningless repetitions of formulas ? He was
profoundly contemptuous of mere ritual accepted with
blind trust in the wisdom of ancestors:

*It is he (the priest) predominantly who should teach men the
doctrines and practices of religion. This is only possible if
he understands them. He must therefore prepare himself by
general education and study for his specialized task. But he
must remember that what is required is not merely a know-
ledge of the doctrines and the ceremonies. That may be suffi-
cient for the uneducated but it is quite inadequate for men and
women with modern education. These require to know the
reasons for the belief and the justification of the practices.' *

Such ideas as these, and much more relating to marriage
and funeral customs and to general conduct, the Maharaja
laid before those who were about to enter the priesthood.
But the task of effecting any radical reform has been be-
yond his powers. The ferment of reform is stirring in the
Hindu mind, owing chiefly to contact with the West, but
except in externals little has been accomplished. The
social reformer preaches on the platform and in the Press,
but the iron hand of tradition lies too heavy upon the
people, and the vested interests of priestcraft combine to
allow no relaxation of its tyranny. Partial victories the
Maharaja had, as we have seen, but these concerned his
own household. So far as in him lay, he has put his theories
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